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RECENT FRENCH STUDIES IN THE NEW TESTAMENT 

The three types of work that we are accustomed to receive from 
French scholars are illustrated in some recent studies upon New Testa- 
ment problems. The orthodox Catholics are represented by Mangenot 1 
and Durand, 2 a group of Catholic clergymen 3 expound the modernists' 
position, while Goguel 4 writes from the liberal Protestant point of view. 
Durand defends the historicity of every item in the gospel stories 
of Jesus' infancy and reiterates belief in the perpetual virginity of Mary, 
while Mangenot proposes to answer objections raised by modern critics, 
" rationalists, liberal Protestants, and modernists," against the historicity 
of Jesus' resurrection. Both writers have a wide acquaintance with the 
literature but they do not seem to realize that the fundamental differ- 
ence between them and their opponents is the question of a world-view 
and not that of scriptural interpretation. Their arguments start from 
premises so radically different from the premises of those whom they 
would refute that the two types of argument can scarcely be said to 
meet at all. 

Interest in the modernist movement nowadays lies chiefly, perhaps, 
in observing how its leaders are trying to work out their problems. 
The two volumes mentioned above illustrate their efforts in this direc- 
tion. The writers attempt to show that their interpretation of the New 
Testament books is not inconsistent with the true Catholic faith. But 
it is the principle for which they stand rather than their positive contri- 
bution to historical study — they really advocate a very reserved posi- 
tion as compared with current critical opinion in other countries — that 
gives their work interest. They affirm that love of truth, good sense, 
liberty of spirit, and adequate study are the four factors necessary for 

1 La resurrection de J6sus, suivie de deux appendices stir la crucifixion et V ascen- 
sion. Par l'Abb6 E. Mangenot. Paris: Beauchesne & Cie, 1910. 404 pages. 
Fr. 3.50. 

2 The Childhood of Jesus Christ according to the Canonical Gospels. With an 
Historical Essay on the Brethren of the Lord. By A. Durand, S.J. An authorized 
translation from the French. Edited by J. Bruneau. Philadelphia: McVey, 1910. 
xxv+3 16 pages. $1.50. 

3 Le dogme et I'evangiie. Essai comparatif enlre les dogmes de Viglise catholique 
el les doctrines du Nouveau Testament. Par un groupe de pretres catholiques. Paris : 
Nourry, raio. Tome I, vii+421 pages, Tome II, 284 pages. Fr. 7. 

< Les sources du ricit johannique de la passion. Par Maurice Goguel. Paris: 
Fischbacher, 1910. 109 pages. Fr. 3. L'eucharistie, des origines d Justin Martyr. 
Par Maurice Goguel. Paris: Fischbacher, 1910. ix+336 pages. Fr. 10. 
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a sane study of the sacred writings; while one who fears the "Index" 
is not able to have the love of the Catholic truth and the liberty of the 
Catholic spirit. They withhold their names however, not wishing 
unnecessarily to expose their heads "to the anathemas, the abuses, 
and proscriptions of those who with or without warrant would bind all 
spirits under conventional doctrines." 

Goguel puts forward a partition hypothesis to explain the Fourth 
Gospel's account of Jesus' passion. The principles and method used 
in the critical analysis are very similar to those found in the same writer's 
recent study of Mark (reviewed in this Journal for July, 1910). He 
concludes that the present narrative in John 11:47-19:42 is a com- 
bination of fragments of quite different origin and character. For 
example, 12:13 represents the multitude receiving Jesus as messianic 
king, while 12:17-20 makes the raising of Lazarus the ground for their 
ovation. Similar discrepancies lead to the conclusion that the Synop- 
tic Gospels, an older source which was probably also known to the synop- 
tists, and the dogmatic and apologetic interests of the final author, all 
contribute to the present narrative. It is hardly possible to estimate 
the value of these results in their bearing upon the vexed problem of the 
Fourth Gospel until their relation to the entire gospel has been worked 
out. Of this nothing is said in the present discussion. 

L'eucharistie is a much more important and thorough piece of work. 
The history of the institution is traced from its beginnings, in the last 
supper which Jesus took with his disciples, to the time of Justin Martyr. 
The author cannot follow those who find the origin of the rite in heathen 
religions, nor does he admit the probability of any great influence from 
this source. Paul may have incidentally taken some foreign features 
over into his thought but nothing that was really creative. Possibly 
too much reserve has been exercised at this point, yet it is compensated 
for somewhat by an appended chapter on Le repas religieux en dehors 
du Christianisme from which the reader may draw some inference for 
himself regarding the possibility of a larger influence of heathen ideas 
in the development and interpretation of the eucharist than Goguel has 
recognized. 

Many difficulties raised in connection with Jesus' last supper are 
discussed at length. It is taken for granted that Jesus interpreted his 
messiahship in terms of eschatology, and this view is made basal in 
determining both the original significance of the supper and its char- 
acter. Jesus and his disciples had been accustomed to eat together, 
the meal, as generally among the Jews, having a religious character. 
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But we are to suppose that many of Jesus' meals had a yet more dis- 
tinctively religious character in anticipation of the messianic banquet 
to which he was looking forward. This was also the idea behind the 
story of the miraculous feeding of the multitudes. Jesus did not go to 
Jerusalem expecting death but to receive the full messianic consecra- 
tion; the success which had failed him in Galilee would come when he 
appeared at the national capital. But he soon came to feel that a 
crisis was imminent which meant a temporary separation from the dis- 
ciples, although in the near future they would come together again at 
the heavenly messianic feast. These were the ideas in his mind at the 
supper. The distribution of the bread, with the words "this is my 
body," had no mystical significance but was a purely symbolic act 
typifying what he was about to undergo in the process of bringing the 
kingdom to consummation; and the cup symbolized the reunion at the 
table in the new kingdom. It will be noticed that the validity of his 
explanation hangs wholly upon the theory that Jesus thought primarily 
in terms of Jewish apocalypse. 

Jesus had given no command to repeat the supper. Little by little 
as the disciples continued their community life the memory of that last 
meal with Jesus was recalled and given special importance in relation 
to their thought of his death. Then Paul appeared on the scene and 
made of the commemorative meal (i) a ceremony in which the partici- 
pants were brought into mystical union with Christ, especially with 
his death, and (2) a meal in which the believer partook of the deity 
through eating food offered to him. The Gospel of John substituted 
for the Pauline idea of the "body" of Christ the term "flesh," identify- 
ing this with the divine Logos. Ignatius' views in some respects resem- 
bled those of "John," though he was on the whole more concerned with 
the ecclesiastical than with the theological side of the question. The 
contribution of the Didache lies in limiting the right of participation 
to baptized persons and in prescribing ritualistic prayers. Justin's 
explanation starts from the ideas of the Logos, though he also preserves 
the Pauline conception making the ordinance commemorative of the 
suffering of Christ. But the flesh and the blood are viewed by Justin 
more from the side of the divine origin than from the side of Jesus' 
experience. 

This examination of the development of thought in the eucharist 
is accompanied by an equally vigorous discussion of other features which 
cannot be noticed here. While it is hardly to be expected that any one 
scholar will satisfactorily answer every question in so difficult a field, this 
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comprehensive and thorough discussion certainly deserves the careful 

attention of every student of the subject. 

Shirley Jackson Case 
The University of Chicago 
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Beginning with the closing decade of the last century and continu- 
ing to the present time, there has been displayed a marked activity 
in discussing the subjects of the eucharist and penance. This discussion, 
as it has been developed both by Catholics and Protestants, has been 
summarized with eminent fairness and success by Professor Rauschen 
of the Catholic Theological Faculty of the University at Bonn. 1 Nor 
is the work a mere summary of others' opinions; Rauschen, himself, 
takes part in the discussion and speaks authoritatively for Catholic 
scholarship, particularly, for example, in the sections on "Public 
Penance," and "Public Confession." That he has acceptably repre- 
sented the views of Catholic scholars is attested by the almost imme- 
diate translation of his work into Italian and French. It is in the latter 
form that Professor Rauschen's book has reached this Review. 

Besides giving an orientation on the subjects of the eucharist and 
penance, Professor Rauschen's book serves anew to emphasize a fact 
of interest to scholarship at large, namely, the tendency on the part of 
Catholic and Protestant scholars to be drawn onto common ground by 
their mutual allegiance to truth. Thus, for instance, while Protes- 
tants were formerly unwilling to admit the existence of belief in the 
Real Presence either in the second or the third century, representative 
Protestant scholars like Loofs and Harnack now hold that this belief 
was widespread as early as the time of Justin Martyr. On the other 
hand, we find Rauschen ready to agree with Drews that the Roman 
canon of the mass underwent a considerable change in the fifth cen- 
tury. Furthermore, one sees Protestant and Catholic scholars con- 
testing against Protestants and Catholics over the interpretation of 
Pope Callixtus' (217-22) decree concerning penance. In the case of 
Wieland, one even sees a Catholic maintaining not only that the idea 
of an objective sacrifice cannot be found in Justin (going beyond Loofs 
in this respect), but also that the idea cannot be found at all in the 
primitive church. 

1 L'eucharistie et la penitence durant les six premiers siecles de I'iglise. G. 
Rauschen. Traduit par Decker et Ricard. Paris: Gabalda et Cie, 1910. xi+ 
245 pages. Fr. 3. 



